Netvort: Parshas Tzav, 5769  Something for Everyone
By Rabbi Joshua (cooperatively known as The Hoffer) Hoffman

In memory of my brother, Yosef ben Isaac Hirsch, whose 12th Yahrzheit occurs next Friday, the 16th of Nissan. May his memory be a blessing. 

We have mentioned several times in the past the Rambam who says that the rabbis made a special enactment for Parshas Tzav to be read, in non-leap years, on the Shabbos before Pesach.  Although we have suggested a number of explanations for the connection between Parshas Tzav and Pesach over the years, I would like to offer an additional one, based on another question, raised in a Midrash that I recently saw quoted. This Midrash Rabbah, Vayikra, 9:4, asks why, in regard to the korban shelamim, or peace offering, the Torah writes, in Parshas Tzav, "This is the law of the shelamim offering that one will offer to God" ( Vayikra, 7:11). Why is it that particularly in regard to the shelamim offering, the Torah tells us that it will bring us close to God?  We may add to this question, aren't all offerings in the Mishkan meant to bring us closer to Him, as the word 'korban,' coming from 'kareiv' - to come close - implies?  The midrash answers that the korban shelamim is especially dear to God because it does not come to atone for any kind of sin or other shortcoming, but, rather, is simply brought out of love for God and a desire to draw closer to Him. Therefore, God loves it more than the other sacrifices, and comes especially close to the one who offers it.  I believe that this factor of love for God and God's love for us is what lies at the core of the connection between Parshas Tzav and Pesach. 

Rashi, in Parshas Vayikra, explains why the korban shelamim is given its name. He says that everyone gets a share in this offering - God 'receives' the portion brought to the altar, the kohanim receive their portion, and the one who brings the offering also receives a portion. Thus, this offering brings peace to all. The Talmud tells us that it was the conflict between Yosef and his brothers that generated the eventual descent of Yaakov’s family to Egypt, and the enslavement there.   Even though God told Avraham at the covenant between the pieces that his seed would be a stranger in a foreign land and would be enslaved for four hundred years, as Rav Yosef Dov Soloveitchik zt'l  pointed out, in the end, they were only in Egypt for 210 years, based on a calculation that God made. If God could make a calculation to reduce 400 years to 210 years, said Rav Soloveitchik zt’l, He could also make a calculation by which the 22 years that Yaakov spent away from home could be considered as being equivalent to 400 years. The only reason He didn’t do so was because of the conflict between Yosef and his brothers. The brothers, said Rav Soloveitchik zt’l, did not appreciate the ideal spelled out in Tehillim (133:1) of “behold how good and how pleasant is the dwelling  of brothers in unity." It would take the experience of the exile and enslavement in Egypt to bring the nation together. When brothers can cooperate and work together for the common goal of bringing the message of Avraham, of belief in God, to the world, then they are ready to go on and form the nation that will represent God in the world.

Actually, the chapter in Tehillim that speaks of brothers dwelling together goes on to speak of the anointment of Aharon as the kohein gadol or high priest and, according to the commentators, speaks of the relationship between Moshe and Aharon. Even though Moshe, in leading the nation out of Egypt, was taking over Aaron’s previous leadership position there, and even though Aharon, in becoming  the kohein gadol, was taking over a position that was originally meant for Moshe, the two brothers cooperated completely, and showed only love for each other. In this way, they repaired the breach between brothers that was at the core of the exile and enslavement in Egypt, and served as an example for the nation, as well. This love between brothers reflected, on a wider scale, a love for God and the nation He was in the process of creating, which would serve as His representative in this world, bringing the message of belief in the one God who created the universe to all people. Pesach, in fact, represents a time of special love between God and His nation, which is why there is a custom, at the end of the Seder, to read Shir HaShirim, the Song of Songs, which, according to many midrashim, is an allegory for the love between God and His nation. I was once privileged to attend the Seder of Rav Tzvi Yehudah Kook, zt’l, and at the end of the Seder he followed this custom and read the entire Shir HaShirim. I felt that it was fitting for  Rav Tzvi Yehudah zt’l, who, in the spirit of his father, taught and projected great love for all segments of the Jewish people, reflecting his love of God, should follow this custom. Perhaps, then, this is why Parshas Tzav, which teaches us of the korban shelamim as an expression of God's love for us and our love for God, is read on the Shabbos before Pesach, the 'eis dodim,' or time of love between God and the Jewish people. 

